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TVi« close stiHy oO the grants rituals shows that iflk sins 

* * 

\#iich Is gi van to rtviks by a yajamana as a fee for the servi ces 
*hi ch the former render in the rituals, is one of the requisite 
segments of the irauta-£ites. 

Meaning of Daksini; Generally, the word daksina is taken to mean 
a gi ft or sacrificial fee, but the &3r. derives the word f row rf 
dak?, ’to wake prosperous' or 'to accompli*'. It was believed 
that the rituals become successful only tdien a yaja»ah* confers 
daksina urm the rtvlks. Yaska, follovlng the t»Br. derives the 
word daksina from ,/ daks and adds that it accowplidhes whatever 
is incomplete, *hjch means that a sacrifice without daksina was 
thought to be incomplete. Generally, the cows were given in dak- 
?ina, so in the hpanisadic literature it is found that cows have 
been identified «lth daksina? 

The word daksina has variously been interpreted bv the 

4 s 

scholars. Keith translates it as fee, Kon i er- 11 i am s takepar it 

5 

as donation, gift, sacrificial fee, whereas Heesterman and Ham- 

g 

gopal take daksina as the remuneration, paid for the services 
rendered by the rtviks. %tonr the above stated various meanings 
the word 'donation' (dan») can't be accepted as an appropriate 
term for daksini, for, the former is an amount to be given as an 
aid to an institute or to a poor man Pereas the latter is given 

to the rtviks for their services. Daksina is the payment for the 

* 

labour done by the rtviks in the rituals. It is the payment 
made by the yajamana in lieu of the work he should himself have 
hem done. This is why in the Sattras there is no daksina because 
the yajamgnas themselves perform the duties of rtviks. The fruit 


of the yajna goes to a person who actually performs rituals and 
the rtviks are the actual performer end thus actual reeenlent of 
the yajha-frui t. But | the yajamana makes all the expenses of the 
yajna and by making daksina to the rtviks he buys the yajna- fruit 
for himself. It could also be mentioned that it is the daksina 
that allures the rtviks to accent the office of the rtvlk. 

(ii) ffature < svarura) of Daksina: - ks a matter o f fact daksina in 

the * r edic ritual was t v >e payment for the labour done by the rtviks, 

but at the same time it appears that it was given also to please 

the rtviks performing the rituals on behalf of a yajamana. The 

B~ahmanie- soei ety held two types of gods vi 2. the celestial gods 
^ 8 

and the human gods i.e. the rtviks. Offerings, consisting of ghrtm 
purodasa, caru, milk etc. were offered to please the former Where- 
as the daksina was considered as an offering to rlease the latter. 
The nature of things given in daksina to a rtvlk reveals that some- 
times the rtviks were given their desired things in the form of 

daksina in order to make them pleased. Tbr example, at the rituals 

_ , / _ 

of idhana, <lgni stoma, ^svamedha and Sulagava the yajamana gave 

9 

*vara* to the rtviks. Naturally, they would like to have an aus- 
picious and valuable thing. 

IP k si n n was given with a view to accomplishing vhat 9 

^ t 

incomplete in « y*Jna. >Br. states vhatever falls in the sacrifice 

is invigorated by means of daksina to the rtvlk whereupon the 

IP 

sacrifice becomes successful. In the rit^ls the things, given 

_ / 

in daksina to the rtviks, are of the variant nature. In the 3 r*uta 

rituals the quantity o* daksina is generally fixed for the separate 
rituals. Iter instance, daksinas of IPsapeya, »bhi secanfya, (tefnas 
;»UR«sIra-rarva, varunapraghasa pa rva have been prescribed as twelve 


4 



Pregna^ heifers**, one lakh cows, one thousand cows, a plough yoked 
with sly oxen, and a pair (of bull and cow), respectively. However, 
the quantum of dak sin a appears to vary according to the economic 
condition or the y*3 a r ana. M ta rey a Brahmapa states that In the 

rv 16 ' 

yajna dak sin a could be a very sm slier one. SBr.also »ays that 
dak sin a could be given according to the capacity of the yajapan^T fts 


already stated, a plough yoked with sly oxen was the daksina of 

f r* r |0 

Sun«sira parva, but a rloui^i yoked with two oxen could also be given. 
Ihe statements seem to have been made keeping thecconcmic condition 
of a poor yajapana in view. The quantity or dak sin a vsried accord- 
ing to the nature or the rituals also, fbr smaller Mtuai daksina 


v»s a smaller one whereas for the bi 


rl tual s i t we s a bl gger on e. 


Bor example, daksina of Pitryajne was aw emasculated ox, a new gar- 

^ 19 BO 

men t and dipping spoon? of Btapeya-ekaha was a soma-camasa, where- 

_ ^1 

as daksina of only ahhi secanfya rite or Raj a snya ves one lakh cows. 

Normally, it was believed that greater daksina brought about the 

o#> 

greater results. 'Jometimes, it used to be the same for various 
rites. Wor instance, ^svamedha, F u ru sam edh a and Sarvftmedha rituals 


had the similar dak^inS. 


£3 


Daksina was an imperative to the yajamana. He could not 
refuse it. It was the payment for rtviks’ services and the yaja- 

*>4 

mana had to pay, may it be in « very small quantity.' There are 
references to the effect that rtviks too did not bargain or refuse 


to accept daksina of a poor man because It was thought if they bar- 

25 

gained they would be deprived of heaven. They could also loose 
their status in society by refusing th-e dak slna of a poor yajamana. 

Things to be given in daksina were of the auspicious and 
inauspicious nature. Gold* clothes, animals, chariots etc. fall 


PR 

under the former category. Even dasfs were given in daksina. 

food v* s also given in the form of daksina. Sometimes, rtviks 

VSR 

are also found enquiring about the auspicious (Kaiyanl) daksinai. 

op on 

On the other hand, a black cloths cloth used by the yajamana, 
v 31 32 

barren cows* black, old and sick cow , black cow with defective 
horns? 3 all these were regarded a s inauspicious (a_kalyanf) daksinas 
Sometimes, daksina consisted of old and repaired things in rituals 
*hleh themselves were re-perfbrmed. !fer example, PunaradhSna i tsel-f 


was the re-kindling of fire at a timelier the previous fire was 
extinct or i t could not bring the desired fruit, things to be given 
In ^aksin® this rite were also of its nature. The thines includ- 


ed resewn garment, 


repaired 


chariot and a released 



(iii) time for distributing the pak^LpSt - There could be two times 
o' 1 giving away the daksina. It could be given either before or 

after the sacrifice. But, both these times carry some risk. In 
ease it was given before the performance of a sacrifice then it 
could be harmful fbr the yaja»ana if Ihe rtvik did not come or per- 
form the rituals in a right way. Vhereas, on the other hand if 
dakgina was given at the end of the sacrifice the rtvik could be 
a loser, for, the y a 3 am in a might not give daksinS after having 
used the services of the former. But, such practices were avoided 
in the Vedic 3ociety. 

The Areata- texts prescribe certain occasions of giving 

awav the daksina. It could be given either before or after a 

particular ritual or after whole of the rite. The Rgveda mentions 

35 

of giving away the dakslija before the ritual of pressing the 3omal 
In the ^rauta-period, In some of the rituals such as the Vajapeya, 
the rtviks were given golden necklaces to wear %hiCh were given to 


% 

the respective rtviks as daksina at the end of the sacrifice. 

Most probably this practice might have been started with a viev 
to engaging the rtviks in the performance of the rites more effi- 
ciently and cheerfully, for, they knew that the necklaces given 
to them would ultimately come to them in form of daksina. 

Instances are found therein it becomes conspicuous that 
daksina was given even during the sacrifice. It was given after 
a particular ritual. At the Pasta ban dha sacrifice, after the vapa 

offering, an adorned daughter or a bullock or three heifers were 

_ 37 

given in daksina to Adhvaryu. The time of bringing the anvShirya 

38 

was the time of giving away of daksinff in all the istis. At the 

Asvaredha when • brahEsniid*n« ’ was given to the four rtviks, dakslni 

was also given s,v«y^ 'Pa vi trfe ' yajna is a part cf flaiastfya sacri- 

40 

flee but its daksina was also giveri at once after its performance. 
At the lajasuya, Ifets and Whvaryu were given one hundred cows each 


in daksina at the end cf the recitation of nm a hsfepa-legend7 

The motif of giving away dok si na before the sacrifice 
may possibly be to remove the forthcoming adversity i«hich may be 
brought about by the rtviks if they become angry due to any reason. 
The reason for starting the ritual of distributing daksina when the 
main sacrifice was going on might be this that perhaps the rtviks 
were afraid of the idea that the ye 3 am an a might not give it at the 

end of the rite. hi to distribute daksina after whole of the 

» » 

sacrifice was a general practice because it was believed to accom- 
plish the sacrifice. 


41 


(iv) Kinds (radarthas) of Dakeln.4 *- Daksina given In the irauta 

* * 

rituals consisted of different kinds. Ipastamba is states that 
generally all the *£ rtviks got clothes, one pair of bovine animals 


*nda new chariot. But, ^Br.eategori eally describes fold, cow, 
cloth and horse as the four chief kinds of daksini. The Areata 
”jtuais *ow that besides above stated kinds various others were 


also given to the rtviks in the form of dakslna. %lTowlnm are the 

» v * 

various kinds or dak3ina* 

( a) Metallic :- Gold has remained dear ever since the Vedie period. 


It was given and accepted In dakslna In Its different forms. Gold- 

coins In ISvatr edha^ golden pots at Ignioayana^ 5 and lotus flowers 

46 

made of gold were given In dakslnS of the samsrpa oblations of 


the Ra j a suy a- sacrifice. Gold, without any particular form, was also 

47 _ 

given In the various srauta rites viz. Funara 'frana , Rfjasuya, 

Ignl stut-eikaha etc. Golden necklaces were given in daksinir at the 

w t 

48 

^Sjapeya sacrifice, Silver satairanas were the dakslna of 'Savltr- 

1 stl ' at the ^vamedhaf® hescrlblnr the ritual of 1 gtl s, Manava aS 

JV 60 SO 60 a 60 .. A . , . _ 

prescribes tin, lead, Iron, and copper as the metallic daksinas. 

Various metals given In dakslna #iov opulence and richness of vedic 

society, for, these metals were used In a large quantity. 


(b) Implement a and -Weapons :- >orr e implements and weapons were algo 
given in dakslna in 4rauta rituals. 1 yoked plough was the dak sin* 
of i&naslra parva? 1 at each of the Paksl stoma and Jyotlh-sto»a ekfchas 

_co 

four carts full of eralns were given In dakslna^- Chariots were 


63 

given In dakslna at the vajapeya and ^vamedha. ^t the Rtareya- 

54 

ek^ia a soma-camasa^ at the T^iasuya a dice-board tied with a 

rope of grass 5 and at the Pitrmedha an asan af 6 was given In dakslna. 

67 t 68 , „ ,89 

K bow and a quiver $ three arrows and a bow; and a stick, were 


the dakslna or Rajasoya, 


dbbyuditesti and >hhyuddrstestl , respective- 


ly. 

( c) Pror ertv ; - tt Hie liWamedha the yajamaina used to give the 
property, except land and men, of non— brahm anas in the eastern 


region to the *<fivaryu, that in the southern region to Brahm*M that 

5 n the western region to ^ot a and that in the northern region to 
60 

TTdeatS. \ brahmans, performing Purusamedha, had to give away *hole 

—6 1 

oh his property In daksina. 

(d) fl-fl bles t- Hdibles were among the various kinds given in daksina. 

6 2 

Cooked ft>od at the sarvasvara ekaha* anvaharya at the DarSapurna- 

63 . , *64 

pasa? dadhimantha (mixture of ghee, saktu and curd), madhumantha 


(mixture of ehee, 3 aktu and honey)®* madhuparkfi* and bee-hivlfc* ware 

— 66 66 66 
given in dak sin a at igreyana, Mantha, odana, tila, ma^a were 

given in dak sin a o^ igni stoma sacrifice. 

(e) Animals - Wrfcrent animals were also given in daksina of the 

'^rauta "1 t»j *»1 e. The animals of one catego^pr with various quali- 

> 

ties were also among the daksinas of the Srauta rituals. i miltdi 
cow was given at. anvarambhana-i stf € and a barren (vasa) cow at 


g*«9 £LQ 

ftsjasuya. \ black, old and sick cow was also given at Hajasfiya. 

The symbolic rurpose oh riving away the vasa cow was to beget v a£f 

62 / 

(power) h c r the yajamana. Thefkalmals, given in daksina in Srauta 

*70 

rituals, included t h^fer at Samsrpa isti, ^Irst born calf at 

71 _ 72 

igravanat ^hitc ox at the hirst sa dva skra- ekaha j dvarfi -h ox 

V % 4 ' t 

73 _ 74 

at the HSitsuya, goats at the Agnyadheya and Vajapeya* ^eep at 

75 76 

the i^ japeye: ram at the 3oma sacri (1 cet he-goats at the *igni- 


cayan JP mare at the Sautramanl?** horses^® mules^ and elerhants 8 * 

t 82 

at the fourth sadya skra- ekaha. Mansva 33 ' names camels and buffa- 


lows also as the animals to be e' ven in daksina. 


(f) Otherat 1 pair of upanaha was given at the dbhyuddrstesti. 


83 


- 84 - 

4 red tu^ben at the Hajasuya, cloth and adhivasa were the dakgina 

©h VSTjapeya?® Haudhayana siS 8 ® speaks of rivinr away money at the 

heseriblnr the ri tu a l at the acceptance of daksina 


ignySdhan*. 



Mahis 87 mentions shell, umbrella and village to be riven in daksina. 

* * 

88 

Kan vas a! so given In dak Sint. 

Various things given In the drauta rituals in the form 
of daksin® show the riches of the Vedlc society, and the mention 
of veapon s shows that Vedlc people were good fighters and hunters 
a s well • 


(v) . Debarred ,T>aK3in®3 ? Besides prescribing dak sin* for various 
rites, the acaryas have described those things also *hich were de- 
barred for giving or accenting in dakslnf. «t the Agni stoma sacri- 
fice silver (rajata) wes not given and elerhants ve^*e not accepted 

89 

in dak sin*. Silver was not regarded a suitable daks 4 na because it 

'-v % * * • 

90 

was tav«n as having born or the tears of agni. The reason not 

accepting the elephants was perhaps tJiig that it -was difficult fbr 

rtviks to feed them properly and moreover it a kingly sign and a 

requirement of ksatriyas \ho went to the battle-field, Jaimini is 

of the view that the oai**ls with miens (akrti) should not he given 

and those with two rows of teeth ^onl d not be accepted as daksin® 

91 

and this was why the horse was not given at Vi svajl t-ekaha. Besides 


this reason, the horses ve^e not given bee«use the horse was also a 

kingly sign and a means of battle which was not the duty of braha- 

manas. Tbittirlya Samhita 3»ys that a person, accepts Horse in 

daksina, is seized by V&rtma 1 . *• the recipient is overpowered by 

98 

'Jalodara'. At the ^i 4va^i t-Ckaha sffdra was also not given in 

o o 

daksina because he was supposed to be present to be instructed in 
hi s duti es. 

Apastamba moitions the giving aw«y or the four queens of 

94 

the yejaman* to the four ehlef-rtviks in daksina, at the Asvamedha. 
It dhows that there might be a time *hcn wcr*n were regarded as tbe 


property or men and vere given In daksina. Bat, Katyayan* provides 

95 

an option ty laying dovn that only maid servants be given', The 

latter view is very right in giving the option as the wi fe of the 

yajamnna was equally entitled to enjoy the Unit of the ritaals 

because she was regarded as the half of his self. 

*fter the study of a large number of kinds of daksina one 

may possibly assume that rtviks in Vedic society were greedy. But, 

the kinds of daksina themselves show that they vere not always 

profitable. Heestermsn also does not find any greed in^rtviks. 

According to him, 'no priestly greed (prl esteriche Bafcsucht) is 

96 

found in case or dak sin a s given in slrauta ritual si It could firm- 
ly be stated that the large number of kinds of daksina were not to 
fulfil the greed of s rtviks, but were given as payment for the 
various services rendered by them. 


fvi) Purrose of tPksina t- Every ^rauta rltu 8 l was perfbrped with 


* » 


a certain ru^pose. The ritual or daksina was algo performed with 

certain purposes. The distributor of daksina was regarded as be- 

97 

coming a victor ever his foes in battle. The ritu®l was pe^rorm- 
ed without any bad sentiments. T&kslna, given with noble rind 
and without hesitation, was believed to be bringing the fruit in < 

98 

large quantity. In the absence of this ritual even an oblation 

99 

was not regarded an oblation in real sense. *n offering wi thout 


daksina wa 3 compared to a cart without oxen 


IDO 


The ritual of 


distributing daksina was taken as the media in the fulfilment of 
certain desires. The yajamana, Mho wanted to have the particular 


animals, wen supposed to give animals or that very type in daksina. 


TD1 


The ritual was -Iso regarded as helpful In attaining the heaven! 


102 


Modem scholars have also recognised the importance of 
daksina in the Grants ritual. J.Gonda takes daksina as to be placed 

aA A 

on the credit side of the doner's account. In the light of this 

vjev it can be said that every yajamana would like to Rive a larger 

daksina to make his 'credit' a higher one. C.V.iteidya observes that 

daksina is the 'deserved fee for services rendered with efficiency 

104 

and great toll*. The rtviks were made pleased with it. 


(vli) Result of Non-payment ?- The absence of daksina was regarded 


harmful for a yajamana. The trtyas thrust sin upon those who did 

_1P5 

not five daksina. Ihe sacri *ice ha s been compared to a ship and 

the non-payment e** daksina as « fiole in it. Thus the sacri fi- 

ciai.ahip is caused to drown ihich means that a yajamana would not 

be able to get the required fruit. *41 the means and money spent 

voold go fruitless and the yajamana would have to face dire, esre- 

cl ally economic* consequences. According to %>.35,if daksina is 

107 

not given the yajamana becomes short lived. It appears that it 
had been tried to vai>?e a fear in the heart of a yajamana for not 
giving daksina. Daksina was meant for pleasing the rtviks by paying 
for their services. But* once a yajamana cheats them by not giving 
away the daksina - , no rtvlk would be ready to officiate in his sacri- 
fice in future and thus he could be downgraded in the eyes of the 


society. 


Oili ) Daksina i Ks a So cl o^ Economic arrangement of Vedlc Society; 

Dina and daksina with their various cognate words have 


frequently been referred to in the dgveda. Ifcr example, Hgveda T. 117 
and X. ]j07. have completely been attributed to dana and daksina, res- 
rectively. Ihey had very important place in the Rgvedic society. 


It appears that raking of dana and daksina was the basis of socio- 
economic arrangement of vedic society. 


In the Vedlc society it was thought that the riches of the 
liberal never goes waste. People used to help poor very happily, for 

they knew that a rich person could also turn up a poor man because 

. 109 

riches roll s like a Wheel and goes from one person to another. Tt 


was the general thinking that bestover never grows poor. Sven the 
help of deities was sought in order to get more dan a. Pusan was 


requested to inspire the avaricious (miser) person to give dana. ^ 

119 

The person, who did not give dana, was regarded a sinner. In Vedio 


society both dana an* dak sin* were given to deserving persons. The 

bestover s used to take into consideration that even the smallest 

amount be not given to the undeserving person, for, dans brings no 

113 

fruit it given to a undeserving man. The poor and deserving per- 


son in Vedi c society could always get 'dana to carry on their liveli- 
hood. Yajn*valkya, however, holds that amount of dana should not be 
as much as that after giving it there comes difficulty to pull on 


_ . . 114 

the family of the bestower. 

The Rgvedic seer requests the Pusan to lead him to the 

116 

house of a man who gives daksina. The act of giving deksipa in a 


yajna has been eulogized in 3gveda X. 107.4. The bestover of sacri- 
ficial dak sin a was highly respected in the society. He was accented 

as 7 si , Brahman, leader of the yajna, sam an- ch an ter and reciter of 

1 16 

the loud. It was believed that bestowers of horses, mold and 


clothes in daksinS dwell with sun, are blessed with eternal li^e and 

» * 

1T7 

get a long life, respectively. Similarly, the recerient or horse, 
cow, gold, silver and food in dakslna used to take it as his armou^J 
for, he could lead his life without and poverty. imong the daksin«^ 

lip 

the cow was regarded as the chief daksSna of lustrous sacrifice. 


Dak sin! of low standard was never given. It was thought that the 

• • 

yajamana Who gave dak sine of a low standard would get the ’lokas' 

150 

where there is no Joy. Clearly, in the Vedie Society daksln* *«s 


given for helping the receplent eeon owl cal 1 y and on the other hand 

It w*s regarded as providing the bestower a high social status In 

the present life and In heaven afterwards. 

The vedlc society **s four- fold from the 'varna' point of 

191 

viev and inties for each varna were categorically prescribed, dnong 
then, the chief duty of brabmanas, who were considered to be the eus- 
tod'a.ns and representati ves of knowledge (Jhana), was to perform 

12f> 

sacrifices for themselves and for others. * When they performed sacri- 
fices for others, in return they were given daksina as much as they 
could carry on their own livelihood and could support their families. 
In fact, they could also perform the duties of a ksatrtyo or Taisya, 
but it would have been a wrong use of their knowledge and education. 
This was the main reason why the brahmanas were highly respected and 
were given large amount in daksina so that they might not be allured 
with other profession. Otherwise, the propagation of knowledge would 
have suffered. Brjjhmana-rtvlks performed complicated rituals with a 
great pro fici ency and toil and received daksfina in return. The main 
purpose of startin'? this ritual of ^aksipa was to support, the brsh- 
man»s engaged in performing the saefi flees. They were supposed to 
continue the light of knovledge through their practice and toil. 

Being free from day-to-day economic problems of their families they 
engaged them selves in thinking and revealing the great mystery of 
the universe. The knowledge Uhl eh they imparted in shape of mantras 
i» that on vhl ch any nation can boast of. 

The ritual of dak«ina, as It appears, *«s also related 
to the dharma (religion). Seme people might be in practice not to 

distribute daksina among tbe ~tv1ks after utilizing the services of 

*> * 

the latter, ’her the ptviks would have found such practices, they 
might h»ve appended the ritual of daksinff with religion. The fruit 


of saerlfical performances goes to their performer and it were the 

rtviks *ho actually performed the rituals and were entitled to the 

frnjt therefrom. Therefore they might have instigated the people to 

give daksina to the former if the latter wanted to have the sacrifi- 
cing 

ci al fruit* The rtviks might have told the people to attain h^ven - 

124 

the main goal of life - through some rituals. ' tod to get heaven 
a yajamana would have been ready to ray daksina and thus debarring 
the ftviks from getting heaven with the sacrificial exrenses Incurred 
by himself. 'Ihe rtviks could ruin Miole of the sacrificial perfor- 
mances of a non- giver of dakslna bv reciting verses in a *TOng 

In order to ^iun such practices and disasterous results the ritual 

I? 3 ® 

of daksina, in the form of desired things of the rtviks, might have 
been started In Vedic society. 


It is found that in Vedic society a braharsna named his 
livelihood ty performing rituals for others, but it can’t be a hard 
rui e that the son o * such a brahmana be alvavs a learned and intelli- 


gerit one. In this case what would be the p^ns of his livelihood as 

IS? 

the^e was no rule to give daksina to an illiterate person* Possibly 

such brahmanas were given some mannual work in the sacrifices and 

might be simply accomr*nying the rtviks without doing any major work. 

It the ignicayana an illiterate brShmana Is found placing ’dvayam*- 

128 

trn»§ * bricks and he was given raksina of his choice. itove stated 

brahmanas could render their services as the assistants of the main 

% 

rtviks. it the iiema sacrifice ’ latrikarmin s’ are found assisting 

* 

•I fJQ 

the rtviks in sacrificial %ork at night. It means a brahemana 
lacking knowledge was al so not starved in vedic society. People 
th^oupfrit it their w>ral duty to support sudh people irrespective of 
their knowledge and this practice is still in vogue to give dana or 
daksinh to brahmapa s at certain occasions. 



though dak sin *T was riven to brahmsna-rtviks only, yet it 
•was not only ft>r their profit. It ’■rofited Indirectly other yarn a s 
algo vho participated and vere given remuneration. ^ad anybody 
been deprived of getting remuneration for bis services the yajna 
Mould not be considered accomplished. In order to be a sacrifice 
accompli shed everybody must get hi s share. it the Soma sacrifice 
the payments made to .sura or soma seller was not dak sine but it 
could be taker ss a fo*m of daksina in order to accomplish the sac- 
rifice. The grains, clothes etc. were given in deksipa in a large 
quantity in strauta rites, so, vi th the Increase in demand supply 
bad »1 so to be increased and thus the Vai syp3 and weavers vere 
economically helped, tb^so things bad to be purchased we from 

them. %)imal -keeper s were al ao rnoflted because they supplied a 

large number or animals, Ibe producers of various things produced 
various things with the ya.lna-thivana and not to hoard them. Thus 
dak sin a profited the societv both dinently and indirectly. It 

established a bend between the eWer and the recipient, and the 
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suppliers o* thines. fhl s bond made the V«dic society an ideal 
one. Tak 9 ina w? really a socio-economic arrangement or Vedic 
soci etv. 
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